Rylands Caster MS. 2094 contains 180 leaves (235 X 180 mm.), and is bound in a cloth binding typical of Caster's library. A modern foliation has missed one leaf between fols. 113 and 114; this I refer to as fol. 113 (a). Most of the table of contents (Insemnarea) has been lost: fol. 1 contains the titles of no. 13-55 of the Miracles of the Virgin, fol. 2r those of the contents of fols. 142V-60. 1 On fol. 2V is a drawing of the Virgin and Child enthroned, with a note '* Ma<0ei> Vo<ileanu> 1768 ". Then, since fol. 3 is numbered as leaf 2, it is clear that the first leaf of the text of the Miracles of the Virgin is missing also. The Miracles, which occupy fols. 3-105v, are as follows : 1. [The title and part of the text are missing. For the contents see p. 485.] 2. Pentru nasterea pruncului si pentru moartea maica sa, cum au inviat (Concerning the birth of the baby and the death of its mother, how she came to life again). 3. Pentru Ion croitoriul (Concerning John the tailor). 4 . Pentru minunile care sau fdcut in Neoria (Concerning the miracles which were done in Neorion).
Pentru addparea orbului (Concerning the giving of water to the blind man). 6. Pentru tdmdduirea de piatrd (Concerning healing of the stone). 7. Pentru mortul ce poftise sd ajungd la izvorul eel de viafd priimitoriu (Concerning the dead man who had desired to reach the spring that receives life).2 8. Pentru darul ce au luat Roman cdntdreful dela cea prea curatd fecioard (Con-
cerning the gift that Romanus the singer received from the most Immaculate Virgin). 9. Pentru credinta pravoslaviei si pentru rdul ce e$ia din mated de fdcea mare inecdturd (Concerning the faith of orthodoxy and concerning the river which came out of its bed and made a great flood.) 10 Cartojan divides the Rumanian versions of the Miracles of the Virgin into three types.1 One of these is based on the compilation of the Cretan monk Agapios (born Athanasios Landos), published at Venice in 1641 with the title 'A^aprajXaiv Zwrripia. The second is based on the work of a Ruthenian monk Galeatovski, published at Lvov in 1655. The third is a contamination of these two works. The version in our manuscript is of the Agapios type. It contains sixty-six of the sixty-nine miracles in Agapios. Those omitted are :
A26. " Concerning the woman who bore a black child . . ." A27. " Concerning a certain monastery which was unexpectedly helped in extreme necessity by the Mother of God." A59. " Concerning the leper who was cured and went to a monastery."
The correspondence between the Voileanu and Agapios series is as follows :
V2-25 = A2-25 V26-56 = A28-58 V57-66 = A60-69 In view of this correspondence it is reasonable to assume that VI, of which only an illegible fragment remains, was parallel to Al (Concerning the blinded Jews, and the man whose hands were cut off and who was healed by the Mother of God after believing in Christ).
At the end of this section is written :
" arm oafi^t) Mat *£ de zile mi sau sens de Log<o>fdt<ul> MatQei Voileanu bdtrdnul in §oimus romdnesc " (the year 1768, May 27, written for me by Scribe Matei Voileanu Senior at §oimusul-romanesc).
The second section of the miscellany begins on fol. 106r with " Rugaciune catra prea sfinta de Dumnezeu nascatoarea" (Prayer to the most holy Mother of God). Then from fol. 106V to 11 l r we have four parables from the story of " Varlaam " and " loasaf ". This romance, Varlaam and losafat, a Christianized version of the Buddha story, was very widely disseminated in many languages, and had been translated into Rumanian from a Slavonic version in the seventeenth century by Udriste Nasturel, a Wallachian boyar. The four parables contained in our miscellany are " The Unicorn " (" Inorogul "), " The three friends", "The king elected for one year " and " The four boxes ". The wording, however, is not identical with that of Nasturel.
On fol. 111 r follows a story of St. Basil the Great: Pentru un preot ce au trait \ 70 de ani (Concerning a priest who lived 170 years). On the recto of an unnumbered leaf between fols. 111 and 112 is Istoria sfintului arhangel Gavriil cand an slujit la un sihastru ani 30 (Story of the holy archangel Gabriel when he served a hermit 30 years). On fol. 112V is Istoria unui tmpdrat foarte scump (Story of a very grasping emperor), which does not appear to be connected with any saint. This ends on the recto of another unnumbered leaf between fols. 113 and 114, and is followed by a note on the authors of the non-Pauline epistles in the New Testament.
On fol. 114r a new heading introduces a series of miracles of St. Nicholas. There are seventeen of them, as follows :
This section ends on fol. 147V with the following note : anu cu/j£r) zile K lunie (the year 1768, 20 June).
On this same page (147V) Voileanu writes a doxology and an apologia for his work :
Pentru inceput marire celui far de inceput. Pentru sfarsit slava celui far de sfarsit. Dau unuia in troika proslavit Dumnezeu, Tatal, Fiul si sfintul Duh. Carele a indemnat a sa incepe si au ajutat a sa savarsi cu scrisoarea aceasta sfinta si minunata carte a minunilor prea sfintei de Dumnezeu nascatoarei si pururea fecioarei Mariei. Si ale celui dintru sfinji parintelui nostru Nicolae. Decj tuturor carora sa va intampla a ceti pre aceasta carte, cu plecaciune ma rog, ca unde ve{i afla in scrisoare gresit sa nu defaimati, ci cu duhul blande^elor sa indreptafi. Ca nu numai de cea obicinuita slabiciune a firii omenesti, cj si de batranefe si de alte multe impotriviri ale streinata^ii fiind cuprins si hartia inca nu prea buna fiind, stiu ca multe cu neplaceare sa vor afla. Ci iaras ma rog sa indreptati si pre mine nevreadnicul sa ma erta$i, ca to{i sa ne invrednicim ertarii dela milostivul Domnul nostru Is<us> H<ri>s<tos>, Amin. Mai mic si plecat a tuturor Log<o>fa<tu>l Mat#ei Voileanu batranul, scris in §oimusul rumanesc. (For beginning I magnify Him that is without beginning, for end I give glory to Him that is without end, the glorious God, one in three, Father, Son and Holy Ghost, Who urged the beginning and aided the completion of writing this holy and wondrous book of the miracles of the holy Mother of God, the evervirgin Mary, and of the holy Nicholas, our father, the great hierarch. Therefore to all those to whom it shall happen to read this book, I humbly pray that where you find error in this writing, you will not say evil, but with the spirit of gentleness will correct. For being filled not only with the usual weakness of human nature, but also with old age and many other difficulties from alien folk, and the paper too not being very good, I know that many shortcomings will be found. But again I pray you to correct them and to forgive me, the unworthy one, that we may all be made worthy of forgiveness from our merciful Lord Jesus Christ. Amen. The least and humblest of all, Scribe Matei Voileanu Senior. Written in §oimusul-romanesc.)
As it were a postscript to this section is a prayer to St. Nicholas on fol. 148r, followed on the verso by an episode from the life of St. Gerasimos : Pentra poslusania leului (Concerning the lion's service). Finally on fol. 149V two other hands have written :
0 prea minunate si prea slavite lucrurile tale, parinte Nicolae, ca nu iaste cu putmja sa spue cat de pu$an din minunile cele lucrate de tine, cinstite parinte ! Fie numele D[o]mnului * bine cuvantat de acum si pan a in veac. (0 most wondrous and glorious are thy works, father Nicholas, for it is not possible to tell the least part of the miracles wrought by thee, honoured father ! Be the name of the Lord blessed now and henceforth for ever !)
From this point in the Miscellany the hagiographical texts give way almost entirely to liturgical matter. The third section begins on fol. 151 r with a funeral oration, entitled in the table of contents Cazanie la ingroparea omului mort (Sermon at the burial of the dead man) and headed in the text Cuvdnt si invdtdturd de 1 » * folos, la moartea omului crestin ; ascultafi fratilor si pdrinfilor ! (Useful word and teaching at the death of the Christian man ; hearken, brethren and parents !). On fol. 153V is Ertdciune la oameni morti (absolution for the dead). After this, on fol. 155V, is another note by the scribe : Below these parallel versions is a collection of moral aphorisms, beginning at the bottom of fol. 159V with the words: " Calugarul care se pleaca mtru intoarcere, duce-1-va Dumnezeul cu ceia cei lucreaza fara de lege " (The monk who turns back, him shall God take with those that work unrighteousness). These aphorisms are drawn not only from the Bible, but also from later Christian writers Quadratus, Evagrius, Chrysostom and from the pagan Plutarch.
Invd^dturi preotesti (Instructions for priests) is the heading of a new section beginning on fol. 161 r ; the last section of the manuscript. The opening words are " Preotul si diaconul spre slujirea dumnezeestii liturghii ieste datori sa fie curat" (The priest and deacon must be clean for the celebration of the divine liturgy). The headings of sections are as follows : Such then are the contents of Rylands Caster MS. 2094. It does not throw new light on the biography of Matei Voileanu. The latest part of the previously published Voileanu manuscript (Codicele Matei Voileanu) dates from the same year, 1768, as does this manuscript; in fact the scribe seems to have started on our miscellany within a few weeks of finishing the other. One point, however, may be noted. Matei Voileanu's great-great-grandson of the same name, in editing the Codex, inclined to the view that the scribe had no books at hand after leaving the monastery of Dragus in 1741, and was writing from memory.1 This seemed antecedently improbable. And now that we have the note " aceaste scrisori le-am aflat tiparit din Ramnic in anul 1749 ", it is clear that he must have had access to at least one book, a copy of the Preotia printed at Ramnic in 1749. 2 And if to one, why not to others ?
The manuscripts of Matei Voileanu were used by him and his descendants, until well into the second half of the nineteenth century, for reading aloud. Young men and old gathered on Sundays and holy days at the Voileanu house to listen to the lives of the saints or to romances such as Archir and Anadan or to legends from the Byzantine chronographers such as the History of Troy. No doubt other such centres existed in Transylvania, and in Wallachia and Moldavia as well. Then, as more people learned to read and facilities for printing increased, this literature was circulated in cheap booklets which found a ready sale. The publication of such booklets continued in Rumania at least until the Second World War. At Christmas 19583 the Rumanian Orthodox See in America announced that it had amassed a stock of such books for the edification of the members of its congregations. Here is an aspect of what lorga called " Byzance apres Byzance ".
APPENDIX

Fragment of a catalogue of Voileanu MSS. 4
The fragment was bound up by Dr. Gaster as " MS. 214 " and has a heading in pencil " Catalog MSS. Voileanu ". It is written in a nineteenth-century hand (C1). Another hand (C2) has added and corrected. Bound up with the sheets is an envelope in which they were evidently posted to Dr. Gaster from Transylvania. The stamps have been removed, but the registration label from 
